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8 Preface.

could be found of what each system is. The “Dragon” is
the emblem of China and its State Church ; the ¢ Image ”
is a synonym for the Indian religion—it matters little
the size, colour, or name of the image; and the term
“ Demon ” is Taoism in a nut-shell.

These dark chapters are written in the hope that some
small impetus may, by the facts presented, be given to
Christian missions in China. We now need 3,000 or-
dained men to go “two and two” to the 1,600 walled
cities of the Empire. Oh, that some reader might hear
the Macedonian cry! If the heart is touched, shall not
the hand send a contribution to the mission treasury ?
How many might give $1000 a year to support a married

missionary ? How many churches might send out their
own man ? The finance of missions needs to be placed

on a more definite basis; money to be raised by regular
subscriptiohs, rather than depending on the collecting
box. I write in a plain style so that boys may understand
as well as men. When six years old, my father gave me
a little red picture book, about Rev. R. Moffat in Africa ;
it took full possession of my soul, and in the “log par-
sonage” I resolved to go to the heathen. I trust that
this book will follow every Christian boy that reads it like
a policeman.

It is generally put down that when any one engages
in a labour like this he does it to the neglect of mission
work, so to exonerate oneself it is necessary to state
that besides colportage, and constant street and tea-shop
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28 The Dragon, Image, and Demon.

could find out God, this land of Sinim would have found
Him ages long since passed away, and rejoiced in Him as
the living God. Alas! the people have been drifting
farther and farther from the truth, and in their develop-
ment these hoary systems have not had an upward but a
downward tendency.

The thoughtful man asks: What are the religions of
China? What relations do they bear one to the other?
What do these pagan systems teach? What gods do the
people worship ? How do they worship them? What
mediation do they offer for sin? What are their views
about the immortality of the soul? What hopes have
they beyond the grave? In the following pages an
attempt will be made to answer these living ques-
tions. :

No Arithmetical Division.—The words Confuaci-
anism, Buddhism, and Taoism are upon the lips of
every man, womaa, and child in the land, but the
Chinese cannot be divided numerically among the three
religions. Some writers have put down 180,000,000
Buddhists to China by the convenient method of
. halving the population. The Confucianists are the
t literary class, but they worship in Buddhist temples
" and use the Taoist ritual. According to popular reckon-
ing, the priests of Buddhism and Taoism are the
only real Buddhists and Taoists, as the people do not
consider that they themselves belong to these faiths,
though they worship regularly in the temples, look upon
the priesteraft as their ministry, and contribute systemati-
! cally to the support of these religions. To belong to
" the Church is “to eat the Church’s rice.” No Chinaman
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Then came the Indian religion, with its images and
shrines, its fumes of incense and lighted candles, its
monks in livery, and ritual in Sanscrit, and, like a mighty
flood, it swept from the mountains to the sea-shore; the
people found it exactly adapted to their carnal minds,
and so Buddhism was accepted as an organised Church.
" Taoism, scorning to be left behind in the race, and seek-
" ing to be “all things to all men,” reached out its left hand

The Three Founders.

to Buddhism, and borrowed its legends and prayer-books,
and with its right hand it stole the state gods of Con-
fucianism, and hid them among its * household stuff,”
and its devotees, leaving the speculations of the old
philosopher, betook themselves to charms, sorcery,
and spiritualism. At first Confucianism persecuted
Buddhism with fire and with sword, but as it had no
temple rites nor images to offer in its place, after
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them present the case save in a one-sided light, and so
_are only partial views of truth.

Confucianism is based on morality, Buddhism on
idolatry, and Taoism on superstition. The first is man-
worship, the second image-worship, and the third spirit-

| worship. From another point of view the orthodox
“faith is characterized by an absence of worship, the
. Indian faith by the worship of the seen, and the native
Efaith by the fear of the unseen. Confucianism deals

! more with the dead past, Buddhism wi changin

* futnre, while Taoism j upied with the evils of the
\ : present.
. sidered in their relations to philosophy, the three

{

systems are ethical, physical, and metaphysical. Con-
fucianism in its prominent characteristics was ethical,

"»5 occupying itself mainly with social relations and civil

duties. Taoism, “as developed by the followers of
Laotsze, may be characterized as physical; without any
conception of true science, it was filled with the idea of
inexhaustible resources hidden in the elements of the
material universe.” Buddhism, as metaphysical, was
engaged in “abstruse speculations and subtle inquiries
into the nature and faculties of the human mind . . ..
and the grounds of our delusive faith in the independent
existence of an eternal world.”

The three “occupy the three corners of a triangle,”
the moral, the ideal, and the material. Confucianism
“discourses on virtue and vice, and the duty of com-
pliance with law and the dictates of conscience.” As to
Buddhism, its “ gods are personified ideas,” its worship
is “homage rendered to ideas,” and not “ reverence paid
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utterances against idolatry, she would draw a line of
demarcation between the religion which bears the name of
the sage and the two polytheistic systems. But what is
really the practice of the literati? On the one hand, they
seek protection of the Taoist goddess of the Pole Star,
while on the other they bend the knee hefore the Buddhist
goddess of Mercy, in earnest supplication for the blessing
of a son. In the funeral procession will be found priests
of both orders, and in the masses for the dead Buddhist
priests are employed on certain fixed days, while Taoist
priests are called in to officiate upon others. A few years
ago, in this city, praying for rain, on one side of the
temple one hundred Buddhists, and on the other one
hundred Taoists, were employed to chant, the mandarins
worshipping between. The city temples are generally
controlled by the Taoist priests, but sometimes the
Buddhists are in charge. The celibate priests of Buddha
by their vows leave their families, discard their pro-
genitors, and have no descendants; but, strange to say,
they observe the six feasts of the year, and join in the
ancestral worship of Confucianism. Taoism, like Buddhism,
teaches transmigration; both seek oracular responses,
both are vegetarians, and both go to the idols in time of

| sickness. It seems to make little difference to the people

to what temple they go or what god they worship.

Many of the gods are the Same.—In a Buddhist
temple there are seen Taoist images, and in a Taoist
temple Buddhist divinities are enshrined. The Bud-
dhists call the goddess of Mercy “the great teacher to
open the gate,” and the Taoists call her ‘“The self-
existent Heaven-honoured.” The Pearly Emperor is
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business,” and I will not “cut” your gains,—so it
becomes a question of a ‘“living” between the bonzes
and yellow-caps, and they find that -a united effort to
dupe the multitude is most successful in reaping a harvest
of “filthy lucre.” If a practical thought might be re-
corded, it is this—the denominational differences of
Protestants tend to a healthy state of piety.

The Relative Influence.—It has been stated above
that there can be no arithmetical division of. the Chinese
among the religions, so it is impossible to give the
numbers of adherents to each, as is done when the census
is taken among Western nations, and a tabulated state-
ment is made of the followers of different faiths, and of
the membership of the several Protestant denominations.

- A proximate estimate of the relative influence of the

¢ three is all that can be reckoned. Confucianism is
. certainly the religion of the scholars and the aristocracy.

The appointments of the State are many, and the ritual
very minute; and in the worship of ancestors, in which
all unite, “the heart of the nation reposes more upon
the rites offered at the family shrine than upon all the
rest.” So, as far as this goes, all are Confucianists;.
also many are ashamed of Buddhism and Taoism, while
all glory in Confucianism. Yet, save in the article of
ancestral idolatry, the women and the middle and lower
classes, the great mass of the people, have little or no
connection with the Church of the sages, while it is theirs
to chant and pray, to burn incense and candles, to visit
the shrines, go on pilgrimages, and worship the million
idols. In central China, it is calculated that Buddhism
has twice the influence of Taoism, as the priesthood is
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more earnest ; so if Confucianism and Buddhism were
considered equal, they would stand in this section rela-
tively two, two, and one. In north China there is much
less idol worship, and Taoism ranks ahead of Buddhism,
so that it would be impossible to form a judgment except
by an unbiassed survey of the whole field. Taking this,
probably the three are nearly equal in their hold upon
the affections of the people. As to prestige, Confucianism
is first in renown, and rises like the tall mountains,
whereas the fertile plains of the other two systems are
more productive in idolatrous rites.



CHAPTER II.

THE CHURCH OF THE LEARNED.

J ! ONFUCIANISM is a foreign term, which covers the

_ idolatry, and the worship of Confucius. The Chinese term

three departments of the State religion, ancestral

is ju kiao, or ¢ Church of the learned.”
Not Strictly a Religion.—There is in China no
generic temm for religion in the usual sense of that word,

., and it is difficult to discuss Confucianism as a religious
- system with the followers of that sect. _'The name em-

braces tion, letters, ethics iti i y.

Its head was not a religious man, practised few religious
rites, and taught nothing about religion. In its usual
acceptation the term Confucianist means “a gentleman

{ and a scholar;” he may worship only once a year, yet
" he belongs to the Church. Unlike its two sisters it has

no priesthood, and fundamentally is not a religion at all;
yet with the many rites grafted on the original tree it
becomes a religion, and the one most difficult to deal
with. Considered as a Church, the classics are its scrip-
tures, the schools its churches, the teachers its priests,
ethics its theology, and the written character, so sacred,
its symbol.

-No Creator.—It is often asked, *“ Have the Chinese
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sophers. It proves that the Gentiles ¢ are a law unto
themselves,” and ‘“show the work of the law written in
their hearts.” The Confucian morality is one great
element of stability in Chinese institutions, and one
cause of the remarkable duration Q_f_thimmiﬂlﬂm_gh':
¢ “It would indeed be hard to over estimate the influence
of Confucius in his ideal princely scholar, and the power
_ for good this conception ever since has exerted over his
race. It might be compared to the glorious work of
the sculptor on the Acropolis at Athens,—that matchless
statue more than seventy feet in height, whose casque
and spear of burnished brass glittered above all the
temples and high places of the city, and engaged the
constant gaze of the mariner on the near Agean; guid-
ing his onward course, yet still ever beyond his reach.
The immeasurable influence in after ages of the character
thus portrayed proves how lofty was his own standard,
and the national conscience has ever since assented to the
justice of the portrait.”
. The <ideal teacker is thus described: “He is entirely
' sincere and perfect in love. He is magnanimous,
generous, benign, and full of forbearance. He is pure in
heart, free from selfishness, and never swerves from the
path of duty in his conduct. He is deep and active, like
a fountain, sending forth his virtues in due season. He
is seen, and men revere him ; he speaks, and men believe
him ; he acts, and men are gladdened by him. He
possesses all heavenly virtues. He is one with heaven.”
The classics discourse on the  five relations ” of prince
and subject, father and son, husband and wife, brother
and brother, friend and friend ; they expand the reciprocal
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endeavoured to lead the votaries of pleasure—falsely so-
called—further down the road to ruin, by making its path
lie through a temple, and trying to sanctify the acts
by putting them under the protection of a goddess, nor
does the mythology teem with disgusting relations of the
amours of their deities.” ¢“Vice is in a great degree
kept out of sight, as well as out of religion.” This is true
of the three religions, and is owing chiefly to the com-
manding influence of Confucianism. However corrupt
in practice the people may be, the precept is printed
on their minds and repeated by their lips, and, to @
casual observer, the condition of society in regard to
virtue is as smooth as the placid bosom of a lake.
The Heart.—The first little primer put into the hands
of a Chinese boy after he learns a few hundred square
characters ” is the ¢ Three Character Classic,” which begins,
“ Man’s jature is originally good.” The philosopher
Mencius discourses at considerable length on the good-
ness of human nature. He says, “ The tendency of man’s
nature to good is like the tendency of water to flow down-
wards. There are none but have this tendency to good,
just as all water flows downwards.” In justice to the ancient
teacher it should be said that he in a degree modifies this
his most extreme statement, and holds that man’s condition
is owing to his education and surroundings. ‘The trees
of the New Mountain were once beautiful. . . . They
were hewn down by axes and bills, and could they retain
their beauty ? . . . Through the nourishing influence of
the rain and dew, they were not without buds and sprouts
springing forth, but then came the cattle and goats and
browsed upon them. To these things is owing the bare
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Conscience.—The Church of the learned pronounces

) / dxstmctly its teachings about conscience, that inward

/

|

I
o

monitor in the soul of man which approves what is good
and warns of the evil. Mencius says, “ The heart of pity
is the principle of benevolence ; the heart which perceives
shame and dislike is the principle of righteousness; a
modest and complaisant heart is the principle of propriety ;
the heart which approves and disapproves (<.e., conscience)
is the principle of knowledge. Without the heart of pity
he is not a man, without a heart to perceive shame and
dislike he is not a man, without a modest and complaisant
heart he is nota man, without a heart to approve and
disapprove (%.e., without a conscience) he is not a man.”
The people have many proverbs of similar import; for
example, “ Do not violate your conscience;” ¢ Never do
what your conscience cannot endure;” ¢ Cheat your
conscience, and a life’s happiness is destroyed.”

The Confucianist.—We are not simply to look at
Confucianism as it is recorded in the sacred books,—its
“Five Classics” bearing an exceedingly distant analogy
to the Old Testament, and its “ Four Books” to the New,
—but at the religion as it is illustrated in the lives and
characters of its professed followers. ¢ The tree is known
by its fruits” is a principle accepted not only by the
adherents of Christianity, but a dogma of universal
application. Let us measure the orthodox faith of China
by this standard. The contempt towards the foreign
barbarian, the opposition to Western progress, the
looking backward instead of forward, is characteristic
number one. The second characteristic is pride; the
upturned nose, the scornful eye, the arched brow, the
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{ & mighty influence for good cannot be denied, yet though
7 | it has been a conserving intellectual power in the land,
| it, has failed to elevate the nation morally and spiritually.
iConfucianism teaches truthfulness, but do not the people
“delight in lying” and “love a lie”? Is not their
;'ceremonious etiquette a cover for mendacity, “the
iancestor of all their sins,” and the ome of all others
which makes Western nations hold them in contempt ?
|Experience proves that this is not confined to the
i"illiterate, but that the higher we go in the ranks of
{society the more skill is displayed in the disregard of
itruth. Honesty is taught in the scriptures of the
“Five Classics and Four Books,” and the glib tongues
of the people show with what facility they can repeat
the precepts of the ancients; but when the man-
darins, the great lights in the Church of the learned,
receive a salary of $600 per annum, and clear $30,000,
it suggests doubts as to impeccability. This system of
dishonesty, like a stream when traced back from the mouth
to its source, runs backwards through all gradations of
society, diminishing in its volume in proportion as the
width of the channel narrows the opportunity for
“squeezing.” Emblazoned on door and gateway is the
maxim, “ Of ten thousand wickednesses fornication is the
chief;” but in what country is the seventh commandment
_ violated more in'the heart, in the eye, or in the speech ?
Thus Confucianism, a moral system, pure and noble in its
teachings, has failed to elevate and ennoble the race.
The Citadel—The foremost opposition to the intro-
duction of Christianity comes from those who esteem
themselves the followers of Confucius. They assent to

-







CHAPTER III.
THE SEE OF PEKING.

Heaven.—The Chinese often speak of Heaven, and
at New Year, in the open courts of the houses,
the worship of Heaven is conducted. The proverbs re-
lating to Heaven are on every lip: “It is man’s to
scheme, it is Heaven’s to accomplish;” “Nothing can
escape the eye of Heaven;” “ Man has a thousand
schemes, but
they are not
equal toone
scheme of Hea-
ven ;* “ There is
nothing partialin
the ways of Hea-
ven;” ¢ Man
does not know,
but  Heaven
knows;” “ You
may deceive
men, you cannot deceive Heaven;” ¢ Riches and honour
are appointed by Heaven.”

The most common proverb 18, “ We rely upon Heaven
for our food ;” and this picture of the character for Heaven,

“Relying on Heaven, we Eat Rice.”
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A.D. 1820, four thousand years after the date above, the
Emperor Tao-kwang heralded his coronation day in the
following language: ¢ That Heaven’s throne should not
be long vacant, I purpose on October 3rd devoutly to
announce the event to Heaven . . . and then shall sit
down on the Imperial throne.”

In the Celestial empire the terminology of the court
accords with the appellation, ¢ The Son of Heaven.”
The kingdom is  all under Heaven,” the dynasty is “ the
Heavenly dynasty,” the throne is the ¢ Heaven-con-
ferred seat,” the revenues are the ¢ Heaven-appointed
emoluments,” famine and pestilence are the “judgments
of Heaven,” and the emperors are to walk in * Heaven'’s
way.” “What’s in a name?” Why, there is ancestry,
and glory, and stability in this magic title *“ Son of
Heaven.”

The Son of Heaven as the Federal Head of His
People.—“ The idea of expiation is found in the earlier
and later history of China.” It is a solemn event when
the Emperor, the vicegerent of Heaven, the high-priest of
the nation, in his vicarious character descends from his
throne, robes himself in sackcloth, makes public confes-
sion, becomes the substitute for his people, and appears as
the sin-bearer. The doctrines of substitution and federal
headship, as expounded by decree and example in ihe
Established Church of the Middle Kingdom, are set forth
in the two following proclamations, written thirty-six
centuries apart:—

B.C. 1766, the Emperor Tang says: “ When guilt is
found anywhere in you who occupy the myriad regions,
let it rest on me, the One Man When guilt is found in
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Peking there is a Minister of Religion, or rather a
Minister of Religious Rites and Ceremonies, who has
charge of the ritual of the State. One of the six Boards
is the Board of Rites. Among the duties of this board is
the superintendence of ‘the rites to be observed in
worshipping deities and spirits of departed monarchs,
sages, and worthies,” and “in saving the sun and moon
when eclipsed.”

The Mandarin Priests.—Very few foreigners have
any conception of the amount of religious worship
.required of the mandarins, and how they are the
Levites of the Confucian dispensation, Take as an
example the Governor of Soochow. He acts as chief
priest twice a year at the sacrifices to Confucius, at the
small altars of Heaven and Earth, at the temple of the
Worthies, at the temples of the Crown Princes, and in
time of drought at the temple of the Five Dragons.
Twice a month he goes to see his apotheosis, the
Governor of Hades, and also worships at the new and
full moon at each of -the temples of the god of Litera-
ture, War, Wind, the Sun, Fire, Agriculture, the Empress
of Heaven, and the Chinese Asculapius. Sometimes he
sends a deputy. There is not one of the officials, whether
high or low, who does not have his appropriate list of
divinities to be adored, so that the State religion requires
a good proportion of his time, and there are a number of
temples committed to his special charge.

Imperial Gold.—Some estimate of how great are the
sums spent by the Chinese Government in idolatry may
be made by a view of the magnificent temples at the
capital, for “there is nothing which more arrests the
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will of Heaven the capital be removed, yet in this sense
of reference to a higher power there is permanency.
While recognising the control of Heaven, China has at
the same time avoided the evils of Church and State,
and also the evils of a hierarchy with its government
by a priesthood.

Religion in China is recognised in the State, in the
temple, and in the family. The first is a pompous
ritual, yet these ceremonials are a conserving power; the
second is a wooden (to use a native term for stolid,
blockish) homage, yet the worshipper is affected by the
external sounds and symbols ; the third, family worship,
is formal, yet addresses itself more directly to the heart.
If an appeal for family religion in lands of light might
be presented, it may be based upon the fact that the
great conflict of Christianity here is not with the State
or temple worship, but with the Church in the home.
As the Samsonian strength of Chinese paganism lies in
its family altar,—though it is only erected a few times
a year,—so the power of Protestantism is not in denomi-
national wealth or influence, nor in the numbers who
assemble at church, but in the faithfulness of the father,
the patriarch and priest of the home, in daily assembling
the household to read the word, sing the psalm, and bow
at the throne of grace.
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is a polygonal pyramid of white marble, twenty-seven
feet in height, consisting of three terraces, two hundred
and ten, one hundred and fifty, and ninety feet in
diameter, with richly-carved white marble balustrades,
and four flights of twenty-seven steps each, coincident
with the four points of the compass. The top is paved
with marble stones placed in concentric circles, the inner
circle of nine stones enclosing a round central stone, on
which the Emperor stands ; around this runs each succeed-
ing layer, consisting of a successive multiple of nine,
until the square of nine is reached in the outermost row.

There are five marble stands for the incense urns,
the candlesticks, and the vases for flowers. A table is
placed at the side for the reader of the prayers; a master
of ceremonies directs the whole, and at his call the
Emperor kneels and offers incense. Tents are erected
and lofty poles, from which hang lanterns.

Near the altar is a furnace built of green tiles, nine
feet high and seven feet wide; ascended by flights of
steps on the outside, so that a whole victim may be
taken to the top and let down upon the bars of iron and
the wood within.

The Procession.—As the winter solstice approaches,
within the Forbidden City preparations are being made
for the great day. The mortal eyes of men cannot
behold the Son of Heaven who sits on the dragon
throne of ivory; but on the evening preceding the
sacrifice he leaves his palace, going part of the way in
his chariot drawn by an elephant taken from the
Imperial stables, and part of the way in his sedan,
borne on the shoulders of thirty-two coolies. He is
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richness of gold and beauty of design those which are
embroidered for the occasion in our city of Soochow. As
he ascends the altar the regal choir of two hundred and
thirty-four musicians—with voice, and stringed instru-
ment, and soft-sounding cymbal—make the stillness of
the night air resound with the song of * universal peace,”
while on the other side an equal number of posture-makers
join in the ceremonies. The Emperor makes prostrations
before the tablets, presents the viands, and lights the
incense, when the songs of ‘“harmonious peace” and
“excellent peace” are sung by the choir. His Majesty
then listens to an officer read the prayer to ‘ Imperial
Heaven, Supreme Ruler,” and a single voice amidst the
silence is heard, “Give the cup of blessing and the meat
of happiness;” the Emperor tastes thereof, and bows upon
the altar before Heaven in token of his thankful reception,
and then listens to the song of “glorious peace.”

A shrill voice is heard, ¢ Look at the burning,” when
the bullock, entire and without blemish, “no garlands
having been put on the victim when its life was taken
and no blood sprinkled,” is placed in the furnace, and the
smoke ascends. ‘

Ecce Homo! The only man of the 400,000,000 who
can perform this rite of the established religion. The
Pontifex Maximus of this mighty empire, in behalf of
his people, offers sacrifice; the patriarch of the nation,
at once their chief magistrate and high-priest. ¢ The
Emperor for himself, and his line, standing forth in his
own dignity and glory, and that of his ancestors, and
representing the millions of his subjects, presides at the
highest services as a minister of religion, giving ex-
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“The high-priests of China love power and adulation
too much to share this worship with their subjects,” so
the State has appropriated this service, and the people
are not permitted to worship “ Imperial Heaven, Supreme
“Ruler,” and as a matter of fact they are in blissful
ignorance of the whole affair,
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prepared this paper to inform the spirit of the sun, the
spirit of the moon, the spirits of the five planets, of the
constellations of the zodiac, and of all the stars in all the
sky, the spirits of the clouds, the rain, wind, an1 thunder,
the spirits which have duties assigned to them throughout
the whole heavens, the spirits of the five grand moun-
tains, the spirits of the five guardian hills, the spirits
of the four seas, the spirits of the four great rivers, the
intelligences which have duties assigned to them on the
earth, all the celestial spirits under heaven, the terres-
trial spirits under heaven, the spirit presiding over the
present year, the spirit ruling over the tenth month,
and those over every day; and the spirit in charge of
the ground about the border altar,”—thus summoning
the pantheon of nature.

Pantheism —It is said that “ Pantheism finds a god
in everything.” It is “the spirit, soul, or animating
principle of the universe,” and is ¢ essentially the doctrine
of an all-pervading impersonal essence, breath, or spirit,
which is called god.” ¢ The educated classes in China are
_pantheists, and have been for two thousand years. Their
writings are full of it, and it has, as it were, saturated the
language and literature of the whole country.” A Chinese
commentator says: “The evolution and transformation of
heaven and earth, the maturity and decay of the vital
powers of living men, the blooming and withering of
plants and trees, with the life and death of all classes
of things, is nothing but the action of the divine spirit.”
No wonder that thinking minds, without a knowledge of
the Creator, should deify nature, and worship the soul of
nature, instead of looking from nature to nature’s God.
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“Oh yes! worship heaven and earth;” ‘“Heaven and
earth are of most importance.” The only possible way
is by some startling illustration, as by a shock from an
electric battery, to show the terrible sin of adoring
heaven and earth, for around this pivot the whole of
their religious thought revolves.

Earth.—The Emperor at Peking worships ¢ mother
earth” upon the altar of earth, which consists of two .
terraces of sixty and one hundred feet square each; the
_ tiles of the wall are yellow, as is also the symbol of earth,
the square yellow gem; and at this time also sacrifices
are offered to the seas, the mountains, and the rivers.
At the altar of heaven, the written prayer and the rolls
of silk used as an offering are burned; at the altar of
earth they are buried.

In South China the earth-worship has been noticed
as performed by the peasantry ; a clod of earth is set up
in the field, and incense is lit in front of it, by way of
giving thanks for an abundant harvest.

‘The Sun.—Tecumseh, the Indian chief, said to General
Harrison, “ Yonder sun is my father and the earth is my
mother,” so Confucianism ¢ presents nature veiled in a
more transparent personification.” The worship of the
sun is a part of the State religion, and the mandarins
make their offerings to the sun tablet. “Turn thee yet
again, and thou shalt see greater abominations than these.
. . . There were five-and-twenty men, with their faces
toward the east; and they worshipped the sun towards
the east.” Thus Ezekiel’s vision is seen in China.

Moon-god.—The queen of night, her light so soft and
silvery, attracts the pagan worshipper, and at the full
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are favourite emblems in the hands of gods and goddesses.
A Mr. Lee, walking through a willow-grove, was accosted
by the willow-god, who told him to‘dye his clothing blue,
as he would soon be the highest scholar in the empire.
The prophecy was fulfilled by his appointment as Semor
Wrangler at the Hanlin College, Peking.

Gods and goddesses of Flowers.—They are wor-
shipped by florists on the 12th of the 2nd Moon, with
music, refreshments, and floral decorations. There are
twelve of these gods and goddesses, one for each month,
whose biographies, though full of romance, are scarcely
worth special notice.

The wheat:goddess.—A merchant of North China
in 1873 met a fair maiden with twin stalks of wheat
growing from one grain, which he told her was an aus-
picious omen. She replied that she was going to the
city of Tungchow to order the harvest. The merchant,
reporting the fact to the prefect, the latter had an image
of the wheat-goddess made like this maiden with the
twin stalks in her hand, and at the wheat harvest there
are annual theatricals in her honour.
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been kept, for ages, looking backward and downward
instead of forward and upward.” The people oppose
progress ‘“because it would disturb the status between
men and spirits, and thus prove fatal to the repose of the
dead and the safety of the living.”

“Should a man become a Christian and repudiate
ancestral worship, all his ancestors would by that act be
consigned to a state of perpetual beggary. Imagine, too,
the moral courage required for an only or the eldest son
to become a Christian, and call down upon himself the
anathemas not only of his own family and friends, but of
the spirits of all his ancestors.” -

When we preach against this form of paganism it seems
‘a8 heathenish to the Chinese, as if at home we taught a
child to disobey his father and despise his mother. “It
forms one of the subtlest phases of idolatry—essentially
evil with the guise of goodness—ever established among

”

men.
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between the two pillars of the main hall, as if the dead
were both host and guest. I am a man of Yin, and last
night I dreamt that I was sitting with offerings before
me between the two pillars. No intelligent monarch
arises ; there is not ome in the empire that will make
me his master. My time has come to die.” In seven
days he expired. ’

“Such is the account of the last hours of the great
philosopher of China. His end was melancholy. The
rulers had not received his teachings. No wife or child
was near. Nor were the expectations of another life
present with him as he passed through the dark valley.
He uttered no prayer, and he betrayed no apprehensions.
Deep treasured in his own heart may have been the
thought that he had endeavoured to serve his generation,
but he gave no sign.” As Job hath said,  The mountain
falling cometh to naught, and the rock is removed out
of his place.”
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Every granary, or storehouse, has a tablet of this
deity.

The Eighth Great King.—The Manchus have a
special mandarin to attend to their lawsuits, and “The
Eighth Great King” is his counterpart in the other
world. He was the “Eighth Prince,” an uncle of the
last of the Ming Emperors, and cast in his allegiance
with the new Manchu ruler. He advised the Soochow
people to submit; they, Lowever, stoned him to death,
and sunk his boat.
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assembles the hosts of the infernal regions, and tells them
that a Buddha is about to appear. Three onslaughts he
makes on the lone man seated beneath the tree; the
legions of hell, myriads upon myriads, to the number of
800,000,000, riders upon elephants and camels, cavalry,
infantry, chariots, flag-bearers, cannibal-spirits armed
with arrows, spears, and clubs, the dragons riding on black
clouds ; all with mighty shouts, and flashing lightning
and hail storms: thus onwards Mara leads Hades in battle
array. The leader cries, “One man, what can you do?
Get out of the way!” He brandishes a sword, and says,
“Ill cut you in two.” The recluse waved his hand, and
there were earthquakes, at which elephants, camels, horses,
chariots, dragons, and spirits fled in dire confusion, and
bows and spears covered the ground. Some of the army
of darkness escaped to the mountains, some to the caves,
while Mara and a portion of his legions prostrated them-
selves before Buddha.

Attaining to Buddhaship.—Seated beneath the Bodhi-
tree, the Ficus religiosa, he remained steeped in a sort
of ecstatic meditation during the whole night. ¢ He
forced his mind as the night wore through to a strict
sequence of thought, and as morning dawned the light
he so long sought broke upon him, and he reached the
goal of absolute intelligence ; freed from the bondage
of sense, perception, and self, he has broken with the
material world and lives in eternity.” Thus by a purely
human process the Prince Imperial of India found the
light, and painfully won his way to Buddhahood; now
no longer man, he is Buddha, The Enlightened, The
Awa.kener.
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the mind does net think, the soul does not act, the life
does not live. There is no thought, personality, or
identity,—a place where the “I” islost. It is described
as “ where the silence lies,” a state of ‘“complete silence,”
a condition of “nothingness,” a state of * non-existence.”
. “Nirvana is a state of which nothing can be said, to
which no attributes can be given: it is altogether an
abstract, devoid of all positive and negative qualities.”

If the Chinese equivalents can be relied on, Nirvana
means ‘“entire destruction,” which is nothing less than
annihilation, and it possesses all the qualities we ascribe
to annihilation, as it is “the complete extinction of all
personal and individual being.” In the translations of
the Indian Sutras into Chinese, over and over is Nirvana
described as ‘“absolute aunihilation ;” so this great religion

of Asia ends “in nothingness as the issue and crown of
being.”
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send rain ; destroy the heavy sins of all creatures, so that
they may dance for joy.” .

How solemn are the words of Holy Writ, “ Are there
any among the vanities of the Gentiles that can cause
rain? Or can the heavens give showers ? Art not Thou
he, O Lord, our God ? Therefore will we wait upon Thee,
for Thou hast made all these things.”

The Buddhist and Taoist Calendar.—This list only
includes the common gods of the nation. It is very
desirable for every missionary to make an almanac for the
local deities of his own city, so that the preaching may
be specific and appropriate, not general and desultory.
This list corresponds to the Roman calendar of ¢ Saints’
Days.”

FirsT MooN.

1.—Birthday of “ The Coming Buddha.”

5. ” God of Riches.

7. ” ,» Silver.

8. » , Grain.

9. " Heaven or The Pearly Emperor.
10. ” Earth, or The Earth-god, worshipped 8th to

15th.

13. ” God of Agriculture. Worshipped 13th to 20th.
15. ” The Three Mandarins,

SECOND MoOoON.

1.—Sun enters his temple.
2.—God of the Precinct (t‘ndee).
3.—God of Literature.
6.—The Eastern Peak.
8.—Lucky day for chanting.
15.—Laotsze.
19.—Kwanyin.
28.—Worship of Bodhidharma.
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18.—Bacchus.
22.—Light-Lamp Buddha (Janteng).
24.—Thanking the Kitchen-god.

NiNTH MooN.

1—9.—Vegetarians in honour of the Southern Bushel.
13.— God of War.

16.—God of the Loom.

17.—Golden Dragon of the Yellow River.
19.—Kwanyin, the Goddess of Mercy.

TeENTH Moon.

1.—Ancestral worship.
3.—The Three Mao.
5.—Bodhidharma.

ELEVENTH MooN.
4.—Confucius.
17.—Amita.
19.—Sun-god.

TwEeLFTH MooN.

20.—Cargenter’s god.

23, 24.—Kitchen-god’s ascension.

25.—Buddha’s descension.

30.—Receiving kitchen-god. Worship of Heaven, Earth, and
Ancestors.






















































CHAPTER XV.
MOUNTAINS, ISLANDS, AND FESTIVALS.

HE sacred mountains in China are truly innumerable,

for there is not a towering peak or lofty summit
which does not wear Buddha's crown, and the eye of the
traveller “is charmed by the picturesqueness of pagodas
perched on mountain crags, and monasteries nestling in
sequestered dells.” Often there is a circlet of temples in
the ravines or half-way up the sides of the hills. Save
under the Christian dispensation ‘‘ men universally have
connected the worship of the gods with hills and
mountains, for they regard their gods as in the air and
their abodes as in the heavens ; hence, lofty hills towering
to heaven seem to be especially near the gods, and hill-
tops the most likely places to reach them with prayer.”
China has her million mountains, at times the hills rising
abruptly from the rice-field plains. Some of the provinces
are covered with mountains, and one is described as a  sea
of mountains ;” so religion from the high places attracts
the dwellers on the plains. Is there a country with more
picturesque scenery than this, where mountain and plain,
lake and river, gi've freshness and variety to the view?
Landscape gardening has been given almost entirely into
the hands of the priests, who have terraced the hills and
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and the world ; the theatre is one of its forms of worship,
and then the stage actors are the priests. The temples
have a stage opposite the sacred shrine, and the picture
represents the biennial festival. If men love to go to the
theatre, why not the gods? In the farm villages twice a
year, at the religious theatricals, thousands assemble in
the open grounds, hucksters and pedlars surround the
assembly, the idol is brought out in state, and the scene
is a “Vanity Fair.” The play days are fixed, so the
people go from hamlet to hamlet to attend the shows.
In home lands, those who find more delight in the
theatre than in the church, are they Christians or are
they Buddhists?






















































































































































332 The Dragon, Image, and Demon.

expel demons. On the land theéy can subdue tigers and
panthers, and in the water overcome dragons.

Little Boy at the Well.—The picture represents a
Chinese well, which is generally in the open court of the
house. The well-god, who is a little boy, has no image,
but his picture is put beside the well at the new year,
and a sacrifice in the form of a feast is made to him.
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carpenters also worship blm, as he was the ﬁrst to build
a boat.

Masons’ god.—His name is Chang Pan. He was a
bricklayer, but afterwards became an immortal. When
a house is built they have the two pictures of Lu Pan
and Chang Pan, and both the owner of the property
and the workmen offer a sacrificial feast and engage in
worship. These two gods are worshipped in every car-
penter’s shop and in the guild halls.

Fishermen's god.—It is said that Kiang T‘aikung
angled, with a straight hook (if it might be called a
“hook "), and a grain of rice for bait, till he was eighty
years of age, when he became the premier. Fishermen
now worship him.

God of the Net.—Fuhhe is the god of the net; he
watched the spider weave her web and obtained the idea
of catching fish, hares, and birds. As in the time of
Habakkuk, “they sacrifice unto their net and burn incense
unto their drag.”

Bacchus.—Tu K‘ang was one of the early distillers
of wine from rice, and is worshipped in the wineshops
and distilleries three times a year, when he is requested
to flavour the samshu and preserve it from being injured.
His picture with the libation is burned in the court in
front of the hall, his face being turned to the west to
let him go to the Western Paradise. The devotees
“hang a sign-board on their faces,” as after the sacrificial
feast their noses are “red apples” and their cheeks
“ peach blossoms.”

Drunkards worship Lee T‘aipeh, who could drink three
hundred cups of alcohol at one sitting.






336  The Dragon, Image, and Demon.

God of Musical Instruments.—Cha Yung. He is
worshipped by drum and violin shops.

Jugglers’ god.—Named Keh Sienhung. He could
blow a grain of rice out of his mouth and it would turn
into thousands of bees. He would call them back and eat
them as rice.

God of the Paper Clothing Stores.—The paper
clothing stores, which are regular furnishing establish-
ments for the dead, worship their patron divinity.

God of Architecture.—He is worshipped when a new
house is built. He is probably the “Yellow Emperor”
who “regulated costume, taught his people how to manu-
‘facture utensils of wood, pottery, and metal, constructed
a palace, which is by some held to have been the first
royal residence, and invented a medium of currency.”
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pasted on the walls of houses, so that if an inauspicious
word is spoken it will be powerless to injure the occupants.
He is the pivot of Chinese mythology, and around him
the celestial hosts revolve.

The Stone Lion.—In front of every official Yamen
there are a pair of stone lions, who guard, as Cerberus,
the courts of justice. It is believed that at night they
are living lions, and are seen roaming around, so those
who live near the Governor’s residence in Soochow worship
these four-footed creatures.

On the “ Absurdities of Polytheism ” see Chapters IX.,
page 129; XIV., pages 258, 265, 266, and 270; XIX.,
page 323; XX., page 336.
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like the sea ; roaming without cessation. . . . I alone am
doltish as a clown.”

“My words are easy to understand, easy to put in
practice ; yet the world can neither understand nor
practise them. . .. It is only ignorance that causes
men not to understand my doctrine. Those who under-
stand me are few.”

Tao Teh King.—So thoroughly Confucian is the
scholarship of China, that the philosophical literature of
Taoism is comparatively limited ; the largest collection
of tranmslations yet made is a volume of one hundred
pages. The great work of Laotsze is the Tao Teh King or
“Canons of Wisdom and Virtue,” which consists of 5,000
words, or about twice the length of the Sermon on the
Mount. It is a very brief discussion; the style is
“meagre and laconic;” much of it is puzzling and
obscure, and not a little is puerile and misanthropic.
It is, however, the work of a master mind, and most of it,
as is seen in the extracts given, places its author in the
ranks of great and good men. A New England writer,
to whose view ‘distance lends enchantment,” speaks of
it thus: “Nothing like this exists in Chinese literature;
nothing, so far as yet known, so lofty, so vital, so restful
at the roots of strength; in structure as wonderful as
in spirit ; the fixed syllabic characters, formed for visible
and definite meaning, here compacted into terse
aphorisms of a mystical and universal wisdom, so subtly
translated out of their ordinary spheres to meet a
demand for spiritual expression, that it is confessedly
almost impossible to render them with certainty into
another tongue. . . . It is a book of wonderful ethical
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from either calmness or gravity. Although there may
be spectacles of worldly glory, he sits quietly alone,
far above the common crowd.”

2. Purity.—“By controlling the vital force and
bringing it to the utmost degree of pliancy, one is able
to become as a little child again. By washing and
cleansing oneself of that which Heaven alone can see [i.e.,
secret sins], one may become without one blemish.”

3. HuMmiLrry.—“1It is better to desist altogether, than
having once grasped [wisdom] to pride oneself on one’s
self-sufficiency.” “To keep oneself in the background
when merit has been achieved and fame has followed in
its wake, this is the way of Heaven.” ¢ The sage does
not say that he himself can see, and therefore he is
perspicacious. He does not say that he himself is right,
and therefore he is manifested to all. He does not praise
himself, and therefore his merit is recognized. He is not
self-conceited, and therefore he increases [in knowledge].”
“ He who says himself that he can see is not enlightened.
He that praises himself has no merit. He who is self-
conceited will not increase [in knowledge].”

4. THE THREE PRrECIOUS THINGS.—Compassion, frugality,
and modesty. “1I prize compassion ; therefore I am able
to be fearless. I prize frugality; therefore I am able to
be liberal. I prize modesty; therefore I am able to
become a leader of men.” “Now when one is com-
passionate in battle, he will be victorious. When one is
compassionate in defending, his defences will be strong.
When Heaven intends to deliver men, it employs com-
passion to deliver them.”

5. Goop FOR EviL.—The brightest literary gem of the
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old philosopher is when he says of the ideal man, “ He
recompenses injury with kindness.” To return love for
hatred is the crowning glory of Christianity, and when
a sage, with only the light of heaven for a guide, utters
such an exalted sentiment, we must assign him a high
position in the temple of worthies.

as



CHAPTER XXIIIL
TAOISM AS A RELIGION.

HE philosopher Laotsze had not the slightest inten-
tion of founding a religious sect or of establishing
a church : his was a school of philosophy, and his followers
were simply students who sat at his feet and accepted hls
system of doctrine. Most religions spring into existence
created by the genius of some giant leader, but Taoism
was the growth of one thousand years, and in its gradual
evolution bears a striking analogy to Rome. Future
researches must reveal the rise and progress of this
mighty system ; how a band of scholars became adepts
in metallurgy, and by degrees were developed into a
priestly craft. Ancient China was obscured by countless
wild beliefs, which like scattering clouds overshadowed
 the land; these, Taoism gathered together, embraced
them in her bosom, and thus became a congeries or
superstitions. The “ priests pander in every possible way
to the superstitions of the people, and creeping into their
houses ‘lead captive silly women.’” ¢Its mission is not
to root out deadly errors or to proclaim precious truths.”
s Plagiarism.—Taoism is more purely native than
' Buddhism, and is an attempt to adapt the Indian religion
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being desirous of immortality, ate too much, had
carbuncles, and were buried in the Imperial tombs.

To become an Immortal.—Instead of the Western
Paradise of the Buddhist, Taoism offers immortality to
its followers. They call it the may tan, or internal
elixir, and in its formation use the ‘three precious
things” in the body of a man—the fecundating fluid,
the breath, and the saliva ; the first to be drawn upward,
the second to be inhaled more than exhaled, and the
third to be swallowed. The first unites with the breath,
the breath unites with the saliva, and these three form
an invisible boy in the body of a man. This immaterial
child grows larger and larger, and may go out of the
body and return again to its home, but it needs to be
protected, as it is liable to be devoured by devils and
hobgoblins. When the young spiritual Chinaman be-
comes as large as the man’s body, it can tarry on the
earth or depart to the better land at pleasure; if the
latter, it goes like the cicada, leaving its shell, and is a
heavenly immortal ; if it wishes to remain in the world, -
it becomes one of the earth genii and lives for ever.

The Great Extreme.—One of the most familiar
objects seen everywhere in picture and engraving is
the Great Monad, the “ovum mundi.” The philosopher
Choofootsze thus speaks of it: “The great extreme is
merely the immaterial principle ; it is found in the male
and female principles of nature, in the five elements, in
all things. . . . From the time the great extreme came
into operation, all things were produced by transforma-
tion. . . . The great extreme has neither residence, nor
form, nor place, which vou can assign to it. If you
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Yamen runner to the god in the other world, and is
excused from transmigration.

Religious Services for the Living.—The Tang tsiao
are religious services performed for the dead, as the ¢ All
Souls’ festival,” but more frequently for the living, the
form and style of the worship being much the same in
both cases. Often it is the ¢ great peace service;” a
number of country villages will send up deputies to join
with the priests in solemn worship during several days, to
secure tranquillity and abundant harvests, the expenses
being defrayed by subscription. Again, it will be a
sacrifice to the god of thunder, to protect the waving
fields of grain, in which the bakers and restaurant cocks
unite. Most frequently it is to the god of fire, the con-
stable of the ward seeing to the worship, and sticking up
the two characters tsat kya on the doors of contributors;
after a conflagration, those who have escaped the devour-
ing element join in a ¢ protecting peace service.”
Families often have a private service with a couple of
abbots, and seven or nine priests; in the day they burn
charms to invite the gods to be present, and at night the
souls of the priests are said to behold Shangte.

The Fairy Crane.—This paper crane is used at
funerals, images of it being carried in front of a proces-
sion of priests, with the abbot in a chair, and when burnt
it is supposed that the departed soul rides to Heaven on
the back of the winged messenger.

The fairy crane is also used in services for the
living, when it is placed on a table and carried before
the image of the Pearly Emperor; the ¢bill of for-
giveness” is read by the priests, then both the crane
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CHAPTER XXIV.
POPES, PRIESTS, AND TEMPLES,

The First Pope.—The first Taoist pope was Chang
Taoling, who flourished in the first century of the Chris-
tian era. “Devoting himself wholly to study and medi-
tation, he steadfastly declined the offers made him by
emperors, who wished to attract him into the service
of the State. Retiring to seclusion in the mountain
fastnesses of Western China, he persevered in the study
of alchemy and in cultivating the virtues of purity and
mental abstraction. His search for the elixir of life was

successful, thanks to the instruction conveyed in a mystic

treatise supernaturally received from the hands of Laotsze
himself.”

He was engaged in manipulating “the elixir of the
dragon and tiger,” when he met a spirit who said, “In
the Pesung Mountain is a stone house, where may be
found writings of the three emperors and a liturgical
book. By getting these you may ascend to Heaven, if
you pass through the course of discipline which they
enjoin.” ¢ He dug and found them. By means of them
he was able to fly, to hear distant sounds, and to leave his
body. After going through a thousand days of discipline,
and receiving instruction from a goddess, who taught
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—

Heavenly Teacher, is on every lip in China; he is on
earth the Vicegerent of the Pearly Emperor in Heaven,
and the Commander-in-chief of the hosts of Taoism.
Whatever doubts there may be about Peter’s apostolic
successors, the present Pope, Chang LX., boasts of an
unbroken line for threescore generations. He, the chief
of the wizards, the “true man” (i.e., “ the ideal man "), A
as he is called, wields an immense spiritual power
throughout the land. The family obtained possession
of the Dragon-Tiger Mountain in the Kiangse province
about A.n. 1000, and the scenery around Pope Chang’s
rural palace is most enchanting. The present incumbent
is a fat jolly mandarin, who lives in pomp and luxury ; it
is said that he is not a celibate, and he has about ¢ thirty
persons constituting his courtiers and high officers.”
“This personage assumes a state which mimics the
Imperial régime. He confers buttons like an emperor.
Priests come to him from various cities and temples
to receive promotion, whom he invests with titles -and
presents with seals of office.”

His power is fourfold. (1) He is the head of a priestly
army of a hundred thousand men. (2) He controls
the invisible hosts of demons, and is often summoned by
emperors and men of countless wealth to rid their houses
of these troublesome intruders. ¢ To expel demons he
wields the double-edged sword, which is said to have
come down, a priceless heir-loom, from his ancestors of
the Han dynasty. All demons fear this sword. He
who wields it, the great Taoist magician, can catch
demons and shut them up in jars. It is said that
near his home there are rows of such jars, all of them
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frames of bamboo are drawn up, after the lanterns are
lighted, by a rope and pulley like a sail on the mast of
a boat. It is a beautiful tower of light, and very attrac-
tive. May it be that “ the people which sat in darkness
saw great light; and to them which sat in the region
and shadow of death light is sprung up.”



CHAPTER XXV.
TAOIST GODS.

| The Pearly Emperor.—A prominent fact in paéan
i systems is that a secondary divinity in the estimation
of the people gradually usurps the first place, as is
seen in the gods of riches and medicine of Taoism,
and in the goddesses of mercy of Buddhism and
Romanism. ¢“The Three Pure Ones” are above him
in rank, but to the Pearly Emperor “is entrusted the
" superintendence of the world.” To refer to a European
monarch as the acknowledged sovereign and the Premier

-~as the actual ruler is not an exact illustration, as the
Pearly Emperor has all the power of Heaven and earth
in his hands. He is the correlative of Heaven, or rather
Heaven itself; his birthday and Heaven’s birthday are
the same; he is the Jupiter of the Middle Kingdom.
Whenever we preach of one supreme Ruler of the universe,
there is an immediate reference to the Pearly Emperor,
so to dethrone him is to demolish image worship.

His legends are copies of the Buddhistic traditions.
The king and queen of the kingdom of Miao Luh were
worthy sovereigns. The Spiritual Precious, the second
among the Pure Ones, took his jade sceptre and blew his
breath upon it, which made it change into a living
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scriptures ; during the next two centuries Heaven and
earth received his blessings ; he then became an humble
immortal, till on his one thousandth birthday he was
made god of Heaven, earth, and men.

This is the poetic account. As a matter of history, the
Emperor Hwéi Tsung in the twelfth century conferred
upon a magician, by the name of Chang Ye, the title of
Shangte, The Pearly mperor, and the people, finding
one deity so much simpler than an abstract triumvirate,
accepted him as their Optimus Maximus. His actual
rule has been about seven hundred and fifty years (some

locate him in the T‘ang dynas-
ty one thousand years ago).
He has thirty -six ministers
and two chief attendants, one
with three heads and six arms,
and the other with four heads

and eight arms.
List of Gods. Tsusze P‘usa.—He is the
minister to the Pearly Em-
peror, who in turn has two assistants, the snake and -
the turtle, which are seen by his side. His father was
king of Tsin Luh. He was a precocious youth; at ten
years of age in one glance he understood the classics,
and at fifteen left home. With hair dishevelled he
went to the Snowy Mountains to become a hermit, but
could not endure the cold. On his return he met an
old woman grinding a crowbar. ‘What are you doing,
old lady?” “Oh! I am grinding this crowbar into a
needle.” “But how can you accomplish so arduous an
undertaking?” “Oh! you can do anything with
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first is called Pang Chu, the second Pang Cheh, the
third Pang Kiao. These three corpse gods are in the
body, and it is necessary to observe, according to the
almanac, a watch-night to keep them in, else on that
night, if one sleeps, these will go above to tell of his
sins.

Day and Night Recorders.—There are these two
images in the temples, the one recording the good and
the bad done in daylight, and the other taking account
of the good and bad thoughts when in bed.

Road god.—On dangerous roads he grants protection
from robbers and wild beasts. He is Lih Ling, and aide-
de-camp to the god of thunder, appointed because of his
speed. The Taoists, speaking of rapidity by metonomy,
say, “Lih Ling.” He was first an escort to the wife of
the Emperor Hien Yuen.

Open Road gods.—These are two tall giants, the one
a European, and the other an Ethiopian, by name Yayii
and Wanwen, who are drawn on chariots made of boxes
with little wheels such as boys improvise for their amuse-
ment, and go in front of the coffins of families of man-
darins of the first, second, and third rank. They secure
the repose of the soul in the coffin, and protect it from
any sudden frights of the spirits it may meet on the
way to the grave.

White Tiger god.—The Emperor Hien Yuen saw a
god riding on a white tiger, and coming to his palace.
The Western Royal Mother appointed the White Tiger
god as ruler of the world.

Wang Ling Kwan.—In the temple of this god there
is a sign-board—* Have you come ?” 4.e., “ I am looking






CHAPTER XXVI.
MEDICAL DIVINITIES.

HEOLOGICAL works, in discussing the proofs for the

existence of God, have presented as an argument,

the belief of all mankind, of all lands and races, in beings

superior to men, who, in a measure, control their destinies;

the argument is from the religious nature of man, that
men must have some object to worship and adore.

An equally strong argument may be adduced from the
fact that there is a universal belief that invisible agencies
control disease, that men seek help from God, or the gods,
in times of sickness, and that when the body is suffering
with pain it is the special time to offer incense, prayers,
and sacrifices. In China, religion and medicine are
inseparably connected.

Leu Chen Yang, the Chinese ZAsculapius.—
nearly every doctor’s office there hangs a large scroll
portrait of Leu Chen Yang, who was one of the eight
immortals, and the most prominent medical divinity of
the Chinese, and though several of the gods of this.
profession outrank him, yet in the amount of practice
he receives he has eclipsed them all. He was a Hanlin
graduate at Peking, and a mandarin, but retired to the
mountains to search for immortality. His birthday is
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parents offer and pay their vows. Red eggs are used in
her worship, which, for good luck, are often stolen by the
childless.

The Sleeping Buddha.—The Soochowites, if afflicted
with sleeplessness, burn incense to the reclining image of
this Buddha, and pat him with their hand to soothe his
nerves ; if this fails to bring back sleep, “the sweet
restorer,” they make a bed-quilt to cover him.

The Thirty Teachers.—Among the seventy-two
teachers are thirty gods of medicine who are worshipped by
those who have the special maladies. ‘The numbers cor-
respond to their positions in the temple.

1, Ruler of Headache; 3, Chills; 4, Liver; 5,
Diarrhea; 6, Dropsy; 7, Cough; 8, Stomach-ache;
9, Colic ; 10, The Divine Oculist ; 11, The Divine Aurist ;
12, Small-pox ; 13, Sores; 18, Consumption; 21, Animal
spirits; 27, Ague; 28, God of the sickness from losing
the soul ; 34, Pestilence ; 36, To stop the Pestilence ; 39,
Ruler of the thirteen kinds of doctors; 47, Acupuncture ;
48, Hemorrhage ; 49, Criminal Judge of Pestilence; 53,
Drugs; 57, Weakness; 58, Dyspepsia; 59, Diseases of
hands and feet ; 60, Breast ; 61, Poison ; 63, Toothache.

Gods of the Body.—1, The god of the hair is called
Chwang Wa; 2, god of the brain, T‘sing Ken; 3, god of
the eye,-Ming' Chang; 4, god of the nose, Yii Lung;
5, god of the ear, K‘ung Yen; 6, god of the tongue,
T‘ung Ming; 7, god of the teeth, Muh Fung; 8, god
of the heart, Tan Yuen; 9, god of the lungs, Kao Wa;
10, god of the liver, Lung Yien; 11, god of the
kidneys, Yuen Ming ; 12, god of the spleen, Chang Tsai ;
13, god of the gall, Lung Yao; 14, god of the dia-
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and let us talk about it.” He says, “I am an old man,
fifty-three years of age, I have only one som, a little
boy three years old, he has been sick four days, and I
want to drive the evil spirit away from him.” ¢ Have you
called a physician?” “No.” ¢ Have you given him any
medicine ? 7 “ No.” This method of curing sickness is
universal among the lower classes, and resorted to nearly
as much by the gentry. '

Dedicated to the Priesthood.—When children are
extremely ill, in North China, the parents make a vow
that they will give them to the priesthood ; the priests of
the temple give the boy a hat and a name, and the
parents pay the priests a shilling per annum, and when
the child is old enough he either fulfils the vow or on his
wedding-day he is redeemed by the gift of a donkey as
a substitute. Thus long life for delicate children is

" secured. :

Getting a Prescription.—The sick man or his friends
go to the temple, light candles and incense, kneel and
shake the bamboo cup (as in the picture * Consulting the
Oracle,” Chapter XIIL), till one of the slips jumps out;
the number is noted, and the priest unrolls a musty bundle
and hands him a prescription, which is of the most harm-
less description, for if it does not cure, it will not kill.
This grafting of medicine on to religion was first practised
by the Taoists, but has been adopted by the Buddhists.
“ Taoism, as it is popularly believed, is one of the most
abject of all the religions that the world has known.
There is much in it which is so wretchedly mean, that the
examination of it is quite dispiriting, and the reflection
often occurs, Can the soul of man sink so low as this?












CHAPTER XXVII.
THE STAR GODS.

« OOK now towards heaven and tell the stars, if thou

be able to number them,” and reflect that each
star has its own star god, and the reader will have a
bird's-eye view of polytheism.

Goddess of the North Star.—As the pole-star guides
the mariner, so its presiding deity, called the ¢ Bushel
Mother,” is the star of hope to the Chinese Church.
She has four heads and thirty-two hands, and each hand
holds a precious substance ; e.g., the sun’s disc, the moon’s
disc, the five chariots, a spear, a flag, a sword, a pagoda,
ete. As Kwanyin is the heart of Buddhism, the Bushel
Mother occupies the same relative position in the Taoist
religion. Many of the gentry in this city have private
chapels where she is regularly adored; she rules the
books of life and death, and all who wish to prolong their
days worship at her shrine. Her devotees abstain from
animal food on the third and twenty-seventh of every
month. She was said to have been born in India, and.
her books of devotions are in imitation of the Buddhists ;
in times of sickness the Taoist priests are invited to -
implore the favour of the goddess of the pole-star.

Northern and Southern Bushels.—These are sons
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The Chinese list gives one hundred and twenty-nine
lucky and unlucky stars, which with the sixty cycle
stars and the twenty-eight constellations, besides a vast
multitude of the diamonds in the sky, form a celestial
galaxy for terrestrial adoration.

Of the propitious stars are the Sun Star, under which a
man will never be poor; the Heaven-forgiveness Star, which
old men worship four days of the year, and for which old
women wear the ¢ Forgiveness Hair-pin ; ” the Emperor’s
Favour-star, adored by all graduates; the Star of Healing,
which gives a fine practice to phy-
sicians who worship it ; the Orphan
Star, which enables a woman to
become a man, and the Star of
Pleasure, which decides on matches,
and has silver cords with which to
bind the feet of those destined to
List of Propitious Stars, D€ lovers. All Soochowites annually

inquire of the astrologers if the
Star of Pleasure is to shine upon their home ; under its
favouring light the betrothed maiden marries, the widow
enjoys uninterrupted health, and the child will have all
the embroidered clothes and pretty toys he desires.

To worship the unpropitious stars, a lucky day on
which the lucky star-gods rule is chosen, that they may
accept the sacrifice and drive away the bad stars, so the
good and the evil in the celestial abodes are continually
at strife as they are within the heart of man. During
the sacrifice they put a fish, called the “hen fish,” in a
tub of water under the table, and suppose that the
malignant star rulers enter it and leave, as this fish

L3 13






CHAPTER XXVIII.
THE IMMORTALS,

HE tales of the genii or the immortals found in

Chinese books satisfy the national craving for
fictitious literature, and might be termed “divine fiction;”
it also enables the writer to be graphic, as he is not
hampered by natural laws, for in an instant he can divest
his characters of mortality and let them, invisible and
immaterial, soar through space, so that in the descrip-
tions there is a decided air of the marvellous. Let the
characters of some noted novelist be canonized, and let
men adore and pray to them, and we have what Taoist
romance has given to a people longing for something
better than flesh and blood. This state of terrestrial
immortality the doctors of this religion substitute for
the Buddhist Paradise, and to this they invite their
devotees, though practically the ranks are full, and it is
not supposed that men of this age will attain the joys
of the gods of the hills and forests. ¢ The primitive
Chinese tales of hermits and genii have perpetuated the
recollection of many fabulous and semi-fabulous in-
dividuals belonging to the early centuries of the nation’s
history. Among them are not a few hermits and
alchemists, men of rigid morals and having a fondness
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there was a little hoy named Léi Hai. He is represented
in the pictures with a string of gold cask in his hand and
a three-legged frog by his side. In the processions they
make his doll image of rosebuds and seat him on the
pole, to which is suspended the great gong, borne by
two men, so that he has a happy ride.
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Do the dead live? There are no religions which pay
more attention to the state of the soul after death than
do Buddhism and Taoism. The spirits of the departed are
in the hands of the living, and it is a convenient way of
passing through this world with no care for the life to
come, feeling secure that relatives and priests will supply
all necessities in the unknown land. There are nearly
fifteen special services —think of fifteen funerals! —
during the seven-sevens or the forty-nine days after
death.

The Corpse.—The body of the dead is laid out,
generally in the front room of the house, on boards
resting on benches; one foot is placed in a peck basket
(to detect any signs of life), paper sycee is laid over the
eyes, incense burned at the feet, and a pavilion, like a
mosquito net, is made, behind which mourning women
utter loud and bitter lamentations. The first ceremony
after death is to burn a suit of clothes and a cotton
comforter for the departed to use in Hades. As the sick
man approaches the dark river his friends make ready
quantities of ting or “joss paper,” which is burnt when
his pulse ceases to beat, so that the soul on entering
the other world will not be penniless. * The coffin and
burial clothes form most important items in the list of
things deemed necessary for the respectability, comfort,
and repose of a man in the spirit world. The clothes
must be new, with satin cap and boots; the corpse dressed
as if for a feast. A man’s respectability in the other
world is as much affected by his personal appearance as
in this life. Hence the relatives and family of a deceased
person often impoverish themselves for years, in order to
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themselves by withholding from the living prosperity and
happiness.” ‘It is therefore considered a matter of prime
importance in selecting a place for the family grave,
that it should be done with reference to conserving the
interest and happiness of both parties.”

2. The Chinese notice that when cold blasts blow
from the north the autumn leaves of the forest fall
to the ground, and that nature puts on the attire of
death, but when the gentle zephyrs of spring with their
genial influences blow from the south the earth is
carpeted with grass, the trees put forth their foliage,
and the hills are fragrant with flowers, so they infer that
baneful influences proceed from the north, and that the
south is benign, genial, and animating. Thus the grave
to be propitious must be on the southern side of the hill,
and the horse-shoe embankment, which surrounds the
mound, must have its opening to the south; if it has
not the rising bluff in the rear, a cluster of trees will
act as a shield.

3. Another point in fungshwy is the relation between
the five planets and the five elements; the rotary course
of Jupiter, Mars, Venus, Mercury, and Saturn find their
counterparts in the permutations of wood, fire, metal,
water, and earth, by which names these planets are called.
With this is the relation between the planets and the
hills; the terrestrial being a dim reflex of the splendid
scenery of heaven’s firmament, and the skill of the fung-
shuy professor or geomancer lies in being able at a
glance to say that this mountain with a flat summit is
wood, and the peak jutting clear and sharp is fire,—the
tomb must not lie between these two incompatibles.
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of any unknown enmities in the spirit-world; after this
there is a grab game for the copper.

Ornamental Hangings at Funerals. — Paganism
delights in the ornate, so when the priests assemble to
pray for souls in purgatory the hall is ‘“decorated in a
gorgeous manner with temple regalia, emblems of
authority in the spirit-world,” and ornamented with

Paper Bridge.

embroidered scrolls, the handiwork of Chinese women.
The table is covered with red, there are long streamers of
exquisite workmanship, the ¢ pleasure-door” is a curtain
with needlework of gold, the dragon tablet is of richest
silk, a picture of Buddha adorns the wall, while lying
around are drums, bells, cymbals, gongs, wooden fish-heads,
etc. The Buddhists on the last day have seven crowns
for Buddha, five kinds of food, a water-jar, rice-box, file,
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ing to the wealth of the family. During the seven weeks,
the first and fifth are necessarily Buddhist and the last
Taoist, the others at option. Each day a sumptuou s
feast is ordered from the restaurant for the priests.
There are generally five, seven, or nine of them, but if
it is a great funeral there may be three hundred priests,
who, ¢ attired in richly embroidered imperial robes, march
in measured pace, chanting their incantations. This
ceremony of getting a man out of purgatory is continued
day and night, enlivened at intervals by music and
gong.” After the services have been continued, the priests
in the name of the regents of Hades strike for higher
wages, in order to finish the work of emancipation, and
when they get them “they return to their work with
renewed zeal. The chanting is more energetic, the step
is much quicker, and the ringing of the abbot’s bell more
frequent, and ere the sun sets a fearful din of gongs and
fire-crackers announces the deliverance of the captive.”

At the Temple.—In the temples an assistant is
employed to toll the funeral bell for forty-nine days ;
it is dark in the land of spirits, but each stroke of the
bell causes light to flash in the chambers of Tartarus.

In addition to the masses for the dead, the sons and
relatives go to the city temple to burn incense, as the
deceased is in the same county in Hades; also on the
last day the friends rub the posts of the temple, for
fear the gods have stuck the soul of the dead to them.

The Noxious god.—Called the Sen Shin, and the
time of his worship called the tsik sen ; the day is fixed
two or three weeks after death by the Taoists ; this is the
most important service during the seven weeks, and is
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metempsychosis returns a priest, who at death may go
to Heaven.

The Last Ceremony is called hang-hyiang. On the
forty-ninth day they have an abbot to go to the largest
temple, whether Buddhist or Taoist, to burn the message
to Buddha, or to one of the Taoist gods. The abbot
in his official regalia rides in an open chair, preceded
by the friends of the deceased, bearers of flags and
streamers, a man carrying the ¢ fairy crane,” and a
company of musicians, and when they arrive at the
temple the message to the throne is burnt to inform
the gods that the ceremonies are complete. It is done
mostly for effect as a street parade. See Chapter XXIII.,
Picture of the Fairy Crane.

Magic Credentials.—The luk is an official passport
to travel in the foreign kingdom of Hades. The Taoist
priests go to Chang, the magician, and get a supply with
which they trade with the people. The rank and title
is according to the amount of money paid by the living,
and secures freedom from litigation in the other world,
as, without this passport, a poor man would be unable
to redress wrongs upon one of rank. Sometimes a
mandarin’s button for the land of shade is purchased
during life, but generally the rich obtain it for their
friends soon after death. After the credentials are made
out the priests perform high mass for the dead, confess
the sins of his life, and obtain forgiveness for him, and
the credentials are burned. They take the ashes in a
yellow bag, go first to the temple of the Water Immortal
to worship, and afterwards the yellow bag is tied to the
tail of a carp, and he is turned loose in the camal,
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Funeral Procession.—When music is heard in the
streets, even. the natives cannot tell from the sound
whether it is a coffin or a bride passing by. The picture
represents the procession to the grave, with the banners,
gong, red mandarin umbrella, fan, official sign-boards,
musicians, Buddhist priests, Taoist priests, happy-spirit
pavilion, soul sedan-chair having the tablet within, the
lanterns, and the coffin. When the soul sedan returns,
the tablet is exchanged for a “divine tablet,” which is
placed on the “divine seat;” the priests chant words of
comfort, and the ceremonies are over.
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inquire of the landlord if the regular sacrifice has been
offered to the “spirit of the residence.” The feast is
offered on a bench at the door, and it guards the ancestral
service from intruding spirits.

Cleansing the house.—If there has been a death in a
house, or a suicide, Taoist priests are called to clean the
house, not from dirt and filth, but to get rid of all that is
unpropitious. In the day the priests chant, and at night
an abbot is invited, who stands beside the altar to burn
the charms and to summon the regents of the skies, The
abbot wrings off the head of a chicken, pours the blood
into a cup, and sprinkles it in the halls and courts, and
sticks up a charm in every room, lest the family live in
perpetual dread.

Floating Water Lamps.—The spirits under the
water, or that travel by water, need light, so the priests on
a boat put a piece of lighted resin on a little bunch of
straw, and the whole canal is beautifully illuminated
by these floating lamps; it is a charming night
scene.

Paper Clothing Store.—This is the most enterprising
business in Soochow, and year by year new goods adorn
the counters. The trunks with brass paper locks are
filled with every kind of clothing ; if for a man, they are
mandarin robes, official hat and top boots, with all kinds
of underclothes, paper nail boots for the rain, ete. ; if for -
women, their garments are painted as if of the richest
embroidery, and are truly very beautiful patterns. The
assortment of goods comprises chairs, tables, beds, mos-
quito nets, bed-spreads, pillows, sedan-chairs, horses, men-
servants, maid-servants, cups, tea-pots, basins, writing
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burnt ; a cheque on the Bank of Hades being handed to
each one who makes a deposit.

Travelling in Hades.—From the well-watered region
surrounding Soochow a man takes a ‘lily-boat " to travel
on the Grand Canal of Tartarus, burning it as he starts
on his journey, not like the North American Indian, who
places his canoe on the mountain side.

But in North China travelling is done almost entirely
by carts, whose axles turn under the body. These carts
are without springs, so that they go bump, bump, now
in a hole and then against a stone, over roads rough
beyond description. The departed soul is thought to
travel by the same kind of conveyance in the spirit land,
so the mourning family always sends by combustion,
which is the packet-post between the two worlds, a full-
sized paper cart, with paper horses, and from twenty to
fifty outriders and gangs of servants, so that the man
can make a princely entrance into the hill country of
Hades.

Headless Ghosts.—The views of the Chinese as seen
above are materialistic in the extreme. Decapitation
makes a headless soul in Hades. During the T‘aiping
troubles as much as $666 was paid for a head to be buried
with a body, so as to make a respectable appearance in
the other world. ‘ The practice of suspending in public
places the heads of decapitated men is as much designed
to inspire fear of severe punishment in the other world as
of the executioner’s knife in this.”

Cannot die in the Inn.—The fear of a Chinese to
have any one die in his house is so great that a sick
stranger will be taken from the hotel and put on the
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the fatal dose, expressed the wish that she might not be
transmigrated but remain a suicidal ghost to haunt her
deceiver.

Drowned Spirits.—The souls of the drowned are sup-
posed to remain under the water for three years, when
they seize some other man, pull him into the water, and
escape. Boatmen are in continual dread of these drowned
demons, and men sometimes at dusk suppose they see
them squatting beside the water's edge. Stone pillars
are erected on the unfortunate spots in order to control
the souls of the drowned.

Lunacy.—Chinese physicians say that lunacy comes
from the phlegm which seals up the orifices of the heart.
The Taoists ascribe it to demons, and they are called in; .
they require the lunatic to drink water with the ashes of
a charm in it, and the gods are requested to come and
drive away the demon. ¢ The Chinese consider that all
mad persons are possessed with a devil, and that the only
cure is to make the sufferer prostrate himself before the
god called “The Eastern Peak.” In Hangchow these
unfortunates are locked up at night in a room filled with
hideous figures, representing the punishments of hell.
In the midst of yells to frighten away the devil within
the lunatic’s body, and the flames of an immense pile of
paper money lighting up the whole court as if it were
noon-day, a poor wretch is hurried into the idol’s presence
and made to prostrate himself. He is pronounced guilty,
and a number of blows are ordered ; these are bestowed
upon a straw figure which is his representative.

Demoniacal Possession.—QOn this topic what is
written is merely tentative. In speaking with a friend
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mediums are so numerous, no practical wisdom has come
from the other world through them. While they swarm
in China, they fail, as in England and America, to
convey any useful knowledge to mankind.” .

3. There are, outside the city, bad gods who deal with
those possessed with devils. One of the most noted
temples has twice within a century been demolished by

Exorcising the Demon Fox.

the officials. The forms that demonolatry assume are
manifold.

Catching Demons.—In the historical books there are
accounts of hogs crying, dragons fighting, stones talking,
and of voices in the temples. At the sound of the wind,
the rustling of the leaves, or the voice of the birds, the
people think there are demons. They call the Taoists
to burn the charms, brandish the swords, and call the
gods to arrest the evil spirits, and sometimes the affluent
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prayers they will be expanded. The picture represents
a musical entertainment called fang yen kfeu, given
to spirits, when the priests blow rice out of their
mouths.

On the thirtieth of the seventh moon, it is supposed

Mara.

that all the spirits in prison, all the devils in hell, are
turned loose; countless myriads coming as swarms of
locusts from the unseen abyss, black, hungry, and
naked, whose motto is “Your money or your life.” In
front of every door piles of paper-tinsel are burned,
and it is estimated that at one temple at Hangchow
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on them, because they fainted, and were scattered abroad,
as sheep having no shepherd,” should not our pity for this
countless people be a hundredfold ? As we witness the
downward progress of their systems from the school to the
temple, from philosophy to demonolatry, and from asceti-
cism to devil-worship, we instinctively cry, “ The night is
far spent!” the night of superstition and idolatry, and
call to the heralds on Zion's towers, ¢ Watchman, what of
the night ? The watchman saith, The morning cometh !”
“The Sun of Righteousness arises.”
. As a minister was speaking of the “folly of idolatry,
and telling the story of God’s love,” “a white-haired
village patriarch ” said, “ We did not know that this was
wrong. Our fathers worshipped thus. We cannot find
the door.” The Good Shepherd says, “I am the door.”
The sweet Psalmist of Israel sung, ¢ Their sorrows shall
be multiplied that hasten after another god.” One day,
a year after we came to Soochow, an old lady walked
to the chapel leaning upon her staff. She was invited
in, and was asked by the missionary’s wife, “ Who did
you come here to see?” She told her story: “I went
outside the West Gate to make some purchases, and
the shop-keeper’s wife, seeing I had such a sad face, asked
me what was the matter. I told her that my husband’s
two sons died during the T‘aiping rebellion, and there
was left only my youngest boy, who was clerk to a pawn-
broker ; he was taken sick and died the day after they
brought him home, and now in my old age I am all alone;;
then she said to me, ‘If you want comfort, go to the
Yang Yoh Hong, they have a doctrine that comforts
people’” We have had many good things and many
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bad things said about us, bul never a better than this,
that “we have a doctrine that comforts people.” One
morning, going to my chapel, I saw laid out in the front
room of a house the icy form of a young maiden of
seventeen years, and beside her a little girl weeping
and saying, “ My golden sister, my golden sister, I do
not know where you have gone to!” And many a
time has this bitter wail pierced my heart, “ My golden
sister, my golden sister, I do not know where you have
gone to!”

THE END,
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